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Be” T 0 
Sir II. DUNC UM, Baronet. 


SIR, 


HEN Men take the liberty to mw 
in Publick, with Opinions out of fa» 


T5 ſhion, it's but a Reaſonable Policy to court the 


| Countebance and Protection of ſome Approv'd 
Jadgment: For which reaſon the World might 
well conclude, to you, Sit, this Addre(s is made, 
did I not profeſs to know your Principle is, to 
gefend Truth, whoever {aid it; and to protect 
Error for no Mans ſake Beſides, 1 do not de- 
Fre what is erroneous ſhould meet with Protecti- 
of, bitt will alweys be as ready publiolely to diſ- 
own what hall be made appear ſo, as to defend 
what is right. But the Subject of -cheſe Papers 
having often been the Subject of our Private 

Debates, I thought it but aku to preſent 

you with what Improvements J have made by 
your Ingenious Converſation. You know, Sir, 

Opiniom may Alter, but the Nature of Things are 
ſtilluke fame : And therefore, if we ould be 
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The Epiſtle Dedicatory. 


right, we muſt not bottom upon Opinion, but 
make a ſtri& ſearch into the Nature of Things, 
and take aſſiſtance from Holy Writ in making 


that ſearch. The reaſon why Error ſpreads, and 
is eſtabliſh'd among us, is, becauſe the general 


part of Mankind take things up upon Truſt ; 
whereas if they would be at the pains, with the 
aſſiſtance of the Holy Scriptures, to inform them- 
ſelves, many currant Aſſertions would but appear 
the more comical for their bluſtering and magi- 


ſterial air. Tc is ſomething pleaſant to. obſerve, 


that the great Step which makes an approv'd 
Philoſopher, is to talk unintelligibly, and to ſolve 


us One Diffieulty by making Twenty more: 


Thefe are the mighty men in vogue, whilſt the 
poor man that gives a-Plain Reaſon for what he 
ſays, is put by for a Coxcomb, he wants Pro- 
fundity. However, I have adventur'd to write 
ſo as to be underſtood, and that will not un- 
dervalue me in your Judgment, which I have al- 
ways reverenc d; and therefore ſhall always be, 


S IR, 
Tour Real Friend, and 


Humble Servant, 


M.s. 
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H E Onions of the Ancions 7 biloſophers ers 
about the Nature of all Saule. Their. Er- 
ror, in bolding ns eſſential di fference- . between- the 

Souls of Men and other Animals, is now counte- 

: nanc d by ſeveral late M riters, In oy" tion to 
3 which dangerous Error it's prov'd, 


2 That in Man are two diſtin Souls; or P erceptive 
1 Subſtances, the Senſitive and Rational; and 
what Dr. Cud worth hath ſaid againſt this Opi- - 


nion particularly examin'd and re futed. 


The Senſitive Soul of Man, and alſo (contrary to 
the Opinion now moſt in favour) the Souls of all 
other Animals are corporeal, endow'd neither with 
Will or Reaſon in the leaſt degree, yet Brmtes are 


not, as the Carteſians ſay, devoid of all TING „ 
and Life. 


The Souls of 8 and the Senſitive Soul or Ani- 
mal Life of Man, are ex traduce. 


The Contents. 
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And Death is an abſolute extinguiſhment of the 
Animal Life, by which that Article of our Creed 


(He deſcended into Hell) 3 clearly ex- 
1 £3 . | 


The Rational Soul is a Spiritual Immaterial Sub- 
tante, whether ex traduct,or by innnetliure ca- 
ion Abubrfut; the Ardliithts exahin dl on both 
fees; the radudlim of Original Sin, from the 
Parents i the Children, cùnnot Yeafonably be 
WY h un Argue for either fids of the 
ee | 
The Ratibnal Sou i Immortal; its ſtate after this 
Life, lil ai after the wonderful Reſurre@ion, 
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A Diſcourſe of the NA Tu RE of 


Rational and Irrational Souls. 


I'S a ſolid Argument for the Truth gf Reyelati- 
on, That it clear'd our Underſtandings, and 
ave a noble and rational account of things, 
when the whole World was wand ring in Darkneſs, and loſt 
in fooliſh Diſputes, where neither Party was in the right. 
By the univerſal Maxim of the Ancients, De nikzlo nibil in 
nibilum nil poſſere verti ; even,thale, who-beliey'd aNeity, 
aſſerted the impoſſibility of creating any thin out of 
nothing, or annihilating any Being, and ſo put Limits to 
an Infinite Power. But Dr. Cudwol th iſpends almoſt a whole 
Chapter to free them from this Error; and {ays, Their 


meaning was, that nothing naturally or of itſelf comes from 


nothing, or goes to nothing; that is, ſomething could not 
make it ſelf out of nothing, nor turn it ſelf into nothing 
again: and.if.that be all they mean, their meaning's true, 
but very childiſh. Le adds, That Demoeritus, Epjcurus, 
and. Lucretius abus d this Theorem, and bujlt. ri 
cal Philoſophy upon it: But if they abus d it, why did not 
the others reſcue it? which we go where find. The bt 


iy , y 


ference between the Incorporeali/, and Corporealiſt was. not. 
about the meaning of this Theorem, that was admitted. in 
its literal ſence on, both ſides ; but, their difference Ua 


about the Principles of Worſdly-Beipgs, and the gfficicat 


U 6 


Cauſe, which put thoſe Principles intq that form as wenow 
ſee in the World: the oge held Matter the goly Principle, 
and, Chance the efficient ,Caule ; the , others alle rted. two 
Principles, Matter, and Spirit, and God, Wal e 
but they no Where ſay, that God made theſe Prineiples put 
of nothiog. For it Levidept, that from in xi hilam nil poſſe 
#W SAR > 26.2 715 3 -, *# 7, 2 FORM #11, am t Pf, 

eppes, he 


Incorporealiſis concluded the Immortality of 
| all 


; | ä A Diſcourſe of the Nature 


Souls, ſo is the Poſt-eternity of Matter. And if from the 
later part of their Maxim they concluded a poſt-eternity of 
Principles, there is no manner of reaſon to doubt, but that 
from the firſt part of their Maxim they concluded a Præ- 
eternity. : for. de nihilo nibil is altogether as ſtrong for a 
Præ. eternity, as. in uihilum nihil is for a Poſt- eternity; 
therefore they muſt be underſtood by their præ and poſt- 


prove from variety of expreſs Authorities, but for brevity 
" fake. I refer the Reader (if yet unſatisfied) to the incompa- 
orig. Sac. fable Dr. Stilling fleet, now Lord Biſhop of Worceſter, who 
| p.404. takes this Theorem of the Ancients to task, becauſe it de- 
nies Creation out of nothing. | 
And as from hence ſprung their præ as well as poſt-exi- 
ſence of all Souls, ſo likewiſe the Opinions, That the Souls 
of Men and Brutes were of the fame nature, only differently 
operating according tothe Organs of that Creature in which 
they were plac'd ; of Tranſmigration of Souls, That the 
ſame Soul ated in the Man at one time, in the Beaſt at 
another. Thus far then the Corporealiſt and Incor porealiſt 
agreed, That there could be no Creation out of nothing, 
or annihilation of any Being ; and that the Souls of Men 
þ and Brutes were of the iame nature. In both theſe Agree- 
ments about the nature of all Souls, both built upon a falſe 


Adfurdities. | | | | 
Hence we may obſerve in part the great Advantages 
brought to Mankind by Chriſtianity, which confirm'd and 
made publick the old as well as new Revelation, by the 
light whereof men of mean underſtanding may, if they 
Pleaſe, refute all theſe Errors, and be above the reach of the 
higheſt human Wiſdom without the Light. It is hard there- 
fore to give a reaſon why divers of our modern Writers are 
for maintaining that Error of the Ancients, that * is 5 
5 | 5 oh eſſentia 


all Souls; and if from thence be prov d the Immortality of 


exiſtence of Souls, eternal exiſtence. Which I could alſo 


foundation, whereby each Party was drove into ridiculous 
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o Rational and Irrational Souls. 3 


eſſential difference between the Souls of Men and Brutes. Thus 
the late Socinian Writer, in his Philoſophical Harangue, L Who is he 
that comprehends how the parts of Matter being in their own na- 
* ture lifeleſs and ſenſſeſs, they do (for all that) in ſome poſitures and 
textures, acquire Life, Senſation, and even Volition, Memory, and 
* Reaſon.] Now if Matter can acquire Volition and Reaſon, then, for 
ought we know, all Souls are Matter ; nor have we any medium left 
to prove an Incorporeal Being; from hence therefore I ſhould con- 
clude this man an abſolute Cor porealiſt : But ſince in another place of 
his Pamphlet he ſeems to difown that, I ſhall only conclude, that. 
he knows as little the Why of his Opinions in Philoſophy as in Di- 
vinity. The Opinion in faſhion runs into the contrary Extreme, 
and will not allow Omnipotence it ſelf able to create even Senſible 
Matter; but Incorporeity muſt be prov'd from the Phenomena of 
Senſation, and Immortality from Incorporeity ; but Incorporeity does 
not prove Immortality, it any thing incorporeal be mortal: Either 
therefore the Phænomena of Senſation do not prove Incorporeity, or 
Tucorporcity docs not prove Immortality; and then there's an end of 
all Natural Arguments for immortality, or all Senſible Creatures 
are immortal. And in the fence in which that is admit- . orig Scr. 
ted, I ſuppole an Epicurean will not deny the Soul of Man 9. 355-356: 
to be immortal; as Demonax in Lucian ſaid when he was ask'd, Whe- 
ther the Soul of Man were immortal or no? I (ſaid he) but as al. 
things elſe are. For thoſe who make the Soul to be nothing but meer 
ſubtile and active Particles of Matter, do not think upon Death they 
are ann:hilated, but that only they are diſpers'd and diſſipated, or, 
in the Platoniſt's Phraſe, may return to the Soul of the World. 
But for fear the mighty Beaſt ſhould not have Honour enough 
by bare Immortality, he is allow'd Reaſon too, and whatever is ſen- 


ſible is rational : and we are told, tis the rational Soul in Man which 


performs the whole Oeconomy of Senſation ; that were it not for 
that notable definition of a two-leg'd Animal without Feathers, we 
were altogether at a loſs for a diſtinction between Man and Beaſt. 
This is ſo vile a ſcandal to Human Nature, an affront ſo high t6 
the Holy Scriptures, and of ſuch pernicious conſequence, that tho 
have ſpar'd the Names of ſome Authors, I will not ſpare their 
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Opinions, and let them defend themſ elves if they can; but the 
beſt on't is, they muſt prove themſelves, only the better fort of 
Brutes at moſt, in juſtifying their Philoſophy. 47 
I hold, in Man are two diſtinct Souls or perceptive Subſtances, 
the Senſitive and Rational. r 
This at preſent is againſt the general Opinion, and in particular is 
ine Se Vith haughty contempt oppos d by Dr. Cudworth *. Be- 
p.45.  * ſides (lays he) the monſtroſity of this opinion in making 
two diſtinct Souls and perceptive Subſtances in Man, 
* which is a thing ſufficiently conſuted by internal ſence, it leaves 
* us allo in an abſolute impoſſibility of proving the immortality of 
the Rational Soul, the {ncorporeity of any Subſtance, and by 
* conſequence the exiſtente of any Deity diſtin from the Corpo- 
real World. WO. | | 
This looks with ſo magiſterial an air, as if *twere deſign d to ter- 
rite Men from all other but ſubmiſſive approaches to it. Does inter- 
nal ſence confute the monſtroſity of our Opinion? as how ? But I 
preſume the De. thought it ſufficient that he had ſaid ſo; but I ſhall 
not only ſay, but prove by and by, that Internal ſence gives à clear 
evidence for our Opinion ; in the mean time let us examine, Whe- 
ther we are left in an abſolute impoſſibility of proving the Immor- 
Se gon tality of Rational Souls. We hold the Souls of Brutes, and 
'p.44. the animal Life of Man, to be corporeal; and if they are 
1 corporeal, nothing can be prov'd incorporeal, and fo no- 
thing immortal: But if we hold the ſenſitive Soul of Men and the 
Souls of other Animals incorporeal, then Immortality is prov'd 
+P.,;, rom a Maxim the Dr. makes for the Ancients, | That No- 
thing naturally, or of it ſelf, comes from nothing, nor goes to 
not hing. But this Ratiocination (he ſays) would be altogether as 
firm for the Prae-exiſtence and Tranſmigration of Souls, as it is for 
their Poſt-exiſteace and Future Immortality, did we not (as indeed 
we do) ſuppoſe Souls to be created by God immediately, and in- 
1 ſus d in generations. || And thus our vulgar Hypotheſis, of 
the new creation of Souls, as it is Rational in it ſelf, fo it 
doth ſufficiently ſalve their Incorporeity, their future Immortality, 
or Poſt-eternity without introducing thoſe offenſive Abſurdities of 
their Præ exiſtence and Tranſmigration. Were 
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Were there nothing more to be faid againſt the notions of Præ- 
exiſtence and Tranſmigration, but by ſuppoſing all Souls, of Men 
and other Animals, immediately created, we have no manner of 
reaſon to part with them ; for it's evident, that the Souls of Brutes, 
and the ſenſitive Soul of Man is native and ex traduce. It is the 


ſett ld Opinion among our modern Anatomiſts, that the whole Bo- 


dies of all Animals, even of Man, are contain'd in the Eggs of the 
Females before conjunction with the Males, and the Males by con- 
junction only impregnate thoſe Eggs, only add to them the vivi- 
tying Principle. Which Opinion I ſhall make good by theſe Inftan- 
ces. Thoſe Animals which lay their Eggs before they produce their 
young, will lay them without conjunction with the males, which 
in all appearance are perfect Eggs, excepting only the vivifying 
Principle, which, tis plain, is given by the male, becaule thoſe 
Eggs wilt never produce living Creatures. But there is yet one 


mighty Inſtance, which will put an end to this debate: I hope no 


Religioniſt will deny, that the whole Body of our Saviour was the 


Seed of the Woman only; and if the whole Body be the feed of 
the Woman, what is it that's added by the feed of the Man > or, 
what needs Copulation, if all the reſt be created? ſo that if the 
Animal Life and the Rational Soul of Man be the fame thing, we 
cannot avoid the conclufion, That the Rational Soul of Man is na- 
tive and ex tradace ; wherefore the vulgar Hypotheſis of the new 
Creation of all Souls, is but a vulgar piece of ignorance, and Præ- 


exiſtence and Tranfmigration ſtand ſound Philoſophy, if there be 


nothing more to be ſaid 5 17 them. And now let us ſee whe- 
ther the Dr. has better luck in ſetting up the Poſt than he had in 
pulling down the Pre-exiftence ; according to his Philoſophy, the 


Maxim of the Ancients proves as ſtrongly the Souls of Brutey as 


the Souls of Men immortal: * But leſt it ſhould be a bur- 5 
then upon Mens minds, to be told Brutes are immortal, he . 
adds, We ſhall endeavour to ſuggeſt ſomething towards the eaſing the 
Mind's of thoſe who are ſo much burt hen d with thu difficulty, that they 
may, if they pleaſe, ſuppoſe the Souls of Brutes, being but ſo many 
particular Eradiations or Effluxes from the ſource of Life above, 
whenſoever and whereſoever there ij any fitly-prepard Matter = 
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Ble to receive them, and to be actuated by them; to have à ſence and 


fruition of themſelves in it, ſo long as it continues ſuch ; but as ſoon as . 


ever thoſe organiz'd Boaies of theirs, by reaſon of their indiſpoſitivn, 
become incapable of being further acted upon by them, then to be re- 


ſum d again, and retratted back to their original head and fountain. 
It this ſuppoſition docs not plainly imply both Pre and Poſt- 


eternal exiſtence of Brutal Souls, | muſt confeſs not to underſtand 
it, and ſo can receive no Mind's eaſe from this Recipe. But if this 
| wont do, the Dr. has another, + We may hold they are crea- 
ü P. ted out of nothing, and again by the ſame Power anni- 
hilated. | 3 


So we may ſuppoſe the Souls of Brutes annihilated, and then 


prove the Immortality of the Souls of Men by in nihilum nil poſſe 
reverti : deſtroy the Rule firſt, and prove by it afterwards. 
Now, we ſay, the Soul Rational only is immaterial, which if we 
make good, we fully prove its Immortality, to thoſe who deny a 
Deity by in nihilum nil poſſe reverti, without introducing the offen- 
five abſurdity of Brutes Immortality, and ſave our ſelves the labour 
of flying from that Objection to theſe miſerable Subterfuges. Ves, 


all this is true, if we can make out the Rational Soul's Immateriali- 


ty; but that we can never do, unleſs we admit all thinking Subſtance 
immaterial, nor ever make out the exiſtence ofa Deity diſtinct from 
the corporeal World, which is, in ſhort, roundly giving up the 
defence of a Deity ; for if it can be prov'd (as it ſhall be beyond all 
reaſonable contradiction) that the Souls of meer Animals are cor- 
poreal ; then farewell Deity ! Twas very raſh to put the Cauſe 
upon that iſſue, when every thing we fee demonſtrates a Deity, 
whether the Dr's Opinion or ours be the truth of the Matter now 
i - 
Nor ſhall we be fo hard put to it to prove Immateriality, as the 
* Dr. imagin'd ; for * ſuppoſing that all Senſation in Man 
rig. Sacr. d a 
1.3. c. doth ariſe from corporeal motion, which is ſo ſtrongly 
p. 3868 aſſerted by the modern Philoſophers, and that the high- 
eſt conceptions which depend on ſence can amount no higher than 
Imagination, which is evident: If it can be prov'd, that there is a 
Principle of Action in Man, which proceeds in a different way of 
* a 'Ope- 
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operation than Senſation doth, and that there are ſuch operations of 
the Soul which are not imaginations, it will be then clear, that 
there is a Principle in Man higher than Matter and Motion, and 
impoſſible, without a ſpiritual and immaterial Being, to ſalve ſuch 
appearances in Man which tranſcends the power of Imagination. 
That great Philoſopher the Lord Bacon was thovght attentive to 
the dictates of Internal ſence, to hold the Belief of a Deity and Im- 
mortality of the Soul; yet he aſſerts two diſtin& perceptive Sub- 
ſtances in Man. + The ſenſible Soul, or the Soul of 
« Beaſts, muſt needs be granted to be a corporeal Sub- 7ATE2%5. 
« ſtance, attenuated by heat, and made inviſible. —— | 
Let there be therefore made a more diligent enquiry touching this 
Knowledge, and the rather, for that this Point, not well underſtood, 
* hath brought forth ſuperſtitious and very contagious Opinions, and 
* moſt vilely abaſing the dignity of the Soul of Man, of Tranſmigra- 
tion of Souls our ot one Body into another, and luſtration of Souls 
by periods of years, and finally, of the too near affinity in every 
* point of the Soul of Man with the Souls of Beaſts : This Soul in 
© Beaſts is a Principal Soul, whereof the Body of Beaſts is the Organ; 
but in Man this Soul is it {elf an Organ of the Soul Rational. 
Our famous Dr. Wills wrote a Treatiſe in vindication of our 
Hypotheſis, entituled, De Anima brutorum que bominis vitali ac 
ſenſitiva eſt; wherein he ſays, That ſome do not only aſcribe Un- 
derſtanding and Diſcourſe to the Rational Soul; but all the offices of 
Senſe and Life, and the whole Oeconomy of Nature; (which is 
exactly the ſence of ſome of our late Writers.) Which Opinion 
(ſays he) tho' it paſſeth currant in the Schools, has been refuted 
by the moſt learned men of all Ages. To avoid being tedious 
(ſays he) [ſhall produce but two Authors, (ſed quorum uterg; agmen 
eſt) the firſt is the moſt renown'd Philoſopher Peter Gaſſendus, Who 
Phyfic. ſect. 3. lib. 1. cap. 11. proves the ſenſitive Soul to be corpo- 
real, extended, native, and corruptible ; bur that the rational Soul 
is a ſubſtance incorporeal, and therefore immortal. The other is 
the moſt learned Divine Dr. Hammond, who in his Notes upon 
I Theſſ. v. 2 3. ſays, Man conſiſts of three parts, 1. the Body, which - 


denotes the Fleſh and Members; 2. the vital Soul, which , 
4 | 
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and ſenſitive Soul is common to Man and Brute; 3. Spirit, which 
is the rational Soul. Which diviſion he confirms by the teſti- 
mony of Heathen Authors and Ancient Fathers. | 
Thoſe then who do not believe the Scriptures, theſe two admi- 
rable Authors Gaſſendus and Hammond will turniſh them with other 
Authorities; but thoſe who do believe the Scriptures, need no 
more Authorities, if St. Paul has determin'd this point, as he has. 
(if Dr. Hammond's skill in expounding Scripture may be taken) by 
that Text before cited; And I prey God your whole Spirit, and Soul, 
and Body be preſerved. Where the Apoſtle diſtinctly and in order 
ſpeaks of the three parts which make up the Man; to which we 
may add wh:t the ſame Apoſtle ſaith in another place *, 
Hehe a. The Word of God us ſharper than any two edged ſword, pier- 
cing even to the dividing aſunder of ſoul and ſpirit, and of the joints 
and marrow. The meaning whereof is, let things be ever ſo cloſely 
united, God can ſeparate them ; but then they muſt be in their na- 
ture ſeparable, or elſe it implys a contradiction : ſo, if the Soul 
and Spirit are ſeparable, we have gain'd our point; if they are 
not, the Apoſtle has told us that can be which cannot be. But fur- 
ther, the Apoſtle demonſtrates the truth of the Soul and Spirit's be- 
ing two diſtinct Subſtances, of different natures from the dictates 
«EV? of laternal ſence, * 7 find then a law, that when I would 
o ho 1. dio good, evil is preſent with me: for I delight in the law 
of God after the imvard man. But I ſee another law in 
my members, warring againſt the law of my mind, and bringing me 
into captivity to the law of fin, which is in my members : So then, 
with the mind I my ſelf ſerve the law of God; but with the fleſh the 


Now, what can be more expreſſive of two diſtinct perceptive 
Subſtances in Man, whoſe Natures and whoſe Laws are contrary. 
to each other? But perhaps you'll ſay theſe contrary Laws do in- 
deed ariſe becauſe Man is a Compound of contrary Narures ; yet 
there is but one Perceptive Nature in Man, but that Nature having 
the ſeveral Faculties of Senſation and Reaſon, and being united to 
Fleſh, whereby the Senſitive Faculty may be gratified, hence ari- 
ſes the War between Sence and Reaſon. To which I anſwer, Thus 
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far then we are agreed that Sence is the ſource of all Carnal De- 


lights, Pains, and Averſions ; therefore Sence is no Faculty of the 


Spirit, or all Carnal Delights, Luſts, and Paſſions ſpring from the 
Spirit : and, What excellent ſence would this make the Apoſtle 


ſpeak? I find a law in my Mind warring againſt the law of my 


Mind; ſo then, with the Mind I my ſelf ſerve the law of God, but 
with the Mind the law of ſiu : For if Sence be a Faculty of the 
Mind, the Laws of Sence are as much the Laws of the Mind as 
the Laws of Reaſon are. "2 . 5 
The Soul and Spirit, by reaſon of their cloſe unaccountable 
union, have alſo unaccountable mutual Influences upon each other, 
but for all that, their contrary Natures are very diſcernable ; and 
to make Sence and Reaſon Faculties of the Spirit, is to make the 
Spirit, as the Man, a Compound of contrary Natures : for, that 


Sence and Reaſon are of contrary Natures, is diſcernable; as the 


Apoſtle and Internal Sence declare; from the natural and con- 
ſtant ſtruglings and contentions between them; ſecondly, from 
the natural Fruit they bring forth, which are of contrary natures, 
if Good and Evil are ſo. But laſtly, the Souls of meer Animals 


and the Senſitive Soul of Man are corporeal, but the Rational Soul 


of Man is a ſpiritual immaterial ſubſtance. _ v Len 

Before | inſiſt upon the proof of this, till be neceſſary to take 
notice of a late Author, who ſays, - I muſt confeis, that the Car- 
* refians and ſome others, Men that have given no occaſion to be 
© \uſpeRed of Irreligion, have aſſerted, that Brutes are Machins 
& Automata — Omniporence it (elf cannot create Cogitative 
Body. Lone but beiotred Atheiſts do joyn the two notions 
together, and believe Brutes to be rational or ſenſible Machins ; 
© they are either tha one or the other, either endow'd with ſence 
and ſome glimmering Rays of Reaſoa from a higher Principle 
than Matter, or (as the Carteftans lay) they are purely Body 
* devoid of all Senſation and Lite, 

The carteſians, and ſome others; who thoſe others are that af- 
firm Brutes ſenceleſs Machins, I caanot find; nor do I believe this 
Author can inform me: But to ſay, none but beſotted Atheiſts 
believe Brutes to be ſenſitive Machins, is ſo notoriouſly falſe, that 


'twas 
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*rwas extreamly ſurprizing to ſee it publiſh'd by a man of Learn- 
ing and Credit ; but tho he took this Liberty with men, yet 
methinks he ſhould have ſpoken more warily of Almighty Power 
than poſitively to aſſert, It could not create Cogitative Body, there 
ought to be-undeniable Reaſons to ſupport ſuch an Aſſertion, yet 
the ſubſtance of all his Reaſons amounts to no more than this, we 
cannot conceive how meer Matter and Motion ſhould produce 


Senſation. His Arguments were good againſt thoſe he was diſpu- 


ting with, who pretend to ſolve this difficulty without a God; but 


he overſhot himſelf in his concluſion, That therefore it could not 
be by the Power of God. No Religioniſt, as I remember, who 
- affirms Brute ſenſible Machins, does pretend to explain how meer 
Matter and Motion can produce Senſation. Que rita, 
Willis de Mi- . . . * a; oo . | 

mi Brut. p.53, in brutis perceptio, objectorum diſcriminatio, &c. Ex- 
59. pꝑulicatu difficilimum videtur; proinde at nonnulli, cum 
aliter hunc nodum ſolvere nequiverint, etiam brutis animas immate- 


riales, & poſt corpora ſulſiſtentes tribuerint, To which this lear- 
ned man neplies, Quod fi verum eſſet, neſcio cur non quadrupedes, 


£que ac homo, intellefu, & ratiocineo polleant, immo ſcientias, & 


artes diſcant; quandoquidem in utriſq; præter animas pariter imma- 


teriales, eadem prorſus fit conformatis organorum animalium; d qui» 


bus ſane animam rationalem dum in corpore eſt, guoad actus, Shabitus 


ſuos pendere conſtat, quoniam læſis aut impeditis organis, horum pri. 


vatio aut eclipfis ſuccedit : Quamobrem quod bruti anima, iiſdem ac 
homo organis utens, nihil præclarè ſcire, nec ſupra actus, & objeta 
materialia aſſurgere poteſt, plane ſequitur, illum ab anima rational; 
diverſam, inſuper longe inferiorem, & materialem eſſe. | 

We readily acknowledge, we cannot conceive how meer Mat- 
ter and Motion ſhould produce Senſation, but we ſay 'tis no good 


conſequence, that therefore they are incapable by the Power. of 


God ſo to do: ſhall we ſay, tis impoſſible for Matter and Spirit 
to be united, and have mutual lafluences upon each other, becauſe 
we cannot conceive how it ſhould be ſo? If we can prove Matter 


and Spirit are united, and have mutual Influences upon each other, 


it's certainly ſufficient, without being accountable for the How, 
aoy further than that it is affected by the Power of God: And it 
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by the ſame power we can prove, that Matter and Motion do 
produce Senſation, ſv it is, tho we cannot account for the how : 
And if alſo we can prove Brutes are devoid of Will and Reaſon, 
which are the eſſential Properties of Spirit, then, I think, we 
ſhall not be bound either to hold with Des Cartes, That Brutes 
are devoid of all Senſation and Life; or with others, who hold 
They have a higher Principle than Matter. I ſhall now therefore 
> endeavour to make out theſe four things; firſt, That Brutes are 
ſenſible; ſecondly, That they are devoid of Will and Reaſon, 
* which being the eſſential Properties of Spirit, will go a great way 
in proving, thirdly, That the Souls of all meer Animals, and the 
| ſenſitive Soul of Man, are corporeal; which I ſhall make good by 
ſeveral other Arguments; and then, fourthly, I ſhall prove, that 
the rational Soul is a ſpiritual immaterial Subſtance. 
4 Firſt, That Brutes are ſenſible, we are as ſure as a man can be 
that another man is ſenſible : I cannot feel the impreſſions made 
upon another man of Pain, Hunger, and Thirſt, but muſt judge of 
I that by outward indications; and have all the ſame outward in- 
> dications, that Brutes feel all theſe, as I have that any Man feels 
0 them; and therefore twould be a ridiculous Undertaking, to go 
about to prove this by particular inſtances : However, I ſhall have 
occaſion to ſay ſomething more to this point hereafter. | 
Secondly, Brutes are not endow'd with Will or Reaſon in the leaſt 
degree. To thoſe who hold the contrary, I beg leave to put a 
Queſtion or two. Do they in earneſt think, that Brutes were en- 
dow d with that Spiraculum which Man was honour'd with in his 
Creation? If they do, they ſtrike at the Moſaick Relation; if they 
do not, can they tell me what that Spiraculum was, if not the Ra- 
tional Spirit 2 Were this alone well confider'd, we ſhould hear no 
mote of the Rationality of Brutes from thoſe who acknowledge 
the truth of Revelation. But further, | EEE 
Common obſervation aſſures us, that all the Actions of meer 
Animals are either the Effects of a bare ſenſitive Nature, which in 
various degrees is common to all, or of ſenfitive Creatures,as they 
are fram'd of this or that peculiar ſpecies or kind: for what thoſe 
Creatures act, according to the Nature common to all, is plainly 
| | 'C the 
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il the effect of bare Senſation ; for we ſee Ideots do as much, who 


and the Animal Spirits muſt make traces in the Brain, and lodge 
| | thoſe Ideas: and ſo far Will and Reaſon has nothing todo. 
'l And altho' the Actions of meer Animals, as they ace of this or 


ſtantly agreeable to Reaſon, muſt be dire cted by Reaſon ſome- 
where : but they are not the effects of Reaſon in thoſe Creatures. 
For, | | 


degrees from a ſeries of Obſervations, or from Information: Men 


the operation and effects of things; but meer Animals act accord- 
ing to their Nature, immediately and without information: as for 
inſtance, Duck/ins hatch'd under a Hen ſhall immediately paddle 
in the Water; turn out a Pigeon that never ſaw either Hawk or 
Crow, you'll find her regardleſs of the one, but terrified at the 
other : nay, young Animals ſhew what are co be their defenſive 
Weapons before they have them; therefore they could not at that 
time reaſon from the Parts to the uſe, as young Boars will ſtrike 


Heads before they have Horns, Cock Chickens will ſtrike with 
their Legs before they have Spurs. Theſe Inſtances are as ſo many 
demonſtrations, that Animals are inſtructed by Nature, not by 
Knowledge, eſpecially if we conſider, | . 

20% That meer Animals always act according to their nature, 
when by plain and viſible accident they act againſt the moſt appa- 
rent Reaſon. One would think a little, very little Reaſon, would 
inſtruct Creatures, that they could not eat when their Mouths were 
ſew'd up, at leaſt a tryal would learn them that knowledge ; yet 


| warmly purſue the Rabbets for his Food, as if his Jaws were at li- 


1 have no uſe of Reaſon, they diſtinguiſh who feeds them, and fear 
| who beats them: Outward Objects mult affect the Animal Spirits, 


that peculiar ſpecies or kind, are very agreeable to Reaſon, yet they 
prove only a wiſe Author of Nature: and that they the more 
ſtrongly prove, becauſe thoſe Act. ons are not the effects of any 
reaſoning Principle in thoſe Creatures; ſor Actions, that are con- 


15, In earthly created Beings we find Reaſon is improv'd by 


cannot conclude or reaſon about any thing, but 4 poſteriori from 


with their Jaws before they have Tusks, Calves will butt with 


ſew up a Ferret's Mouth day after day, and for all that he'l as 


berty. 


wy * 


13 
berty. Nay, meer Animals muſt a& according to their kind when 
ſo acting is viſibly their certain ruin. Take a Bull-dog and muzzle 
him, throw him Bones that he may find he cannot open his mouth, 
yet after that ſhew him a Bull, and he ſhall as boldly attack the 
Bull as if he had no Muzzle on: ſo take a Game Cock, cut his 
Spurs clear away, and put him down to one well gaftled, and the 
unarm'd will be as forward as the arm'd for the engagement: 
Z whereasif the unarm'd knew any thing of his own want of Spurs, 
and his Adverſary's being ſpurr'd, and could reaſon in the leaſt 
upon it, he would certainly make what ſhift he could ro avoid 

Z batrel. I am ſure we ſhould think that man mad, who naked, and 
with his Hands ty'd behind him, would undertake an arm'd man 
as ſtrong and as brave as himſelf. A | 8 
4 30, If meer Animals have the power of Reaſoning, it muſt be 
ſeen in their Oeconomy of propagating and 5 their 
Vooung, for therein is their greateſt appearance of Reaſon, We will 
therefore take one Inſtance for all, and look into the Oeconomy 
of Fowl : All of them make proper Neſts for the preſervation of 
their Eggs and Young, and produce their Young in proper ſeaſons ; 
they fic no longer in their Neſts than is neceſſary to lay their Eggs, 
till they have laid out their number, and then ſit cloſe till they 
produce their Young : thoſe which breed in Trees, there being 
no convenient place to lay their Food for the Young to feed them- 
ſelves, the Old ones bring them Meat in their Mouths, and the 
Young gape to receive it : thoſe which breed upon the Ground, 
their Young run about and feed themſelves as ſoon as hatched. 
Now there is not one ſtep of all this, but ſkews Wiſdom and Con- 
trivance, but where that Wiſdom lies, is the queſtion. 

That Fowl make proper Neſts for the preſervation of their Eggs 
and Young, is not from any Art or Reaſon in them; for it it 
were, it muſt be got by experience, elſe all of a kind would not 
make their Neſts exactly the ſame way, and with the ſame mate- 
rials; which they do, but tis evident they do not learn this by 
experience, becauſe in ſome Neſts there's variety of materials and 
curious workings undifcernable to the Eye when the Neſt is per- 
fected, and as ſoon as the Young ones fl) e, they quit their Neſts, 
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and the Old ones quit them, and yet the next breeding time the 

Ui Young begin and finiſh their buildings as ſoon as the Old. That 

I | they fit no longer in their Neſts than is neceſlary to lay their Eggs 

| till they have laid out their number, and then fit cloſe till they _? 
produce their Young, is neither from inſtruction or experiment; 
for take Chickens from the Hen as ſoon as they are hatch'd, before 
they have time to learn the Philoſophy of Eggs from the Hen, and 
bring them up among themſelves only, they'l take the ſame me- 
thod the firſt time of their laying ; but unleſs they were told, or 
by experience knew the natureof Eggs, Reaſon in them was not 
their director. That they ſhould breed in proper ſeaſons, I preſume 
no man will ſay is any more choice in them than tis in a Tree, in 
bringing forth its Fruit. That the Young bred in Trees ſhould 
gape for their Food, and thoſe bred upon the Ground ſhould feed 
themſelves as ſoon as hatch'd ; if that be from Reaſon in the 

Young, they begin to reaſon early; but you'l ſay the Old ones 
teach them; no, they are ty d by their nature to this very manner 
of feeding, for young Birds bred in Trees will ſtarve with Meat 
before them, if tis not put into their mouths ; and thoſe whoſe kind 
breed on the Ground can never be taught to gape for their Food, 
as tis frequently try'd by hatching Chickens under a Crow, who 
will endeavour to feed them, but can never learn them the art of 
gaping. All theſe Inſtances, I ſay, are therefore evident marks of 
a Providential Wiſdom, becauſe they are rational actions perform d 


not accidentally, but conſtantly, by irrational Agents. 2 

400. Underſtanding being got by a ſeries of obſervations, or in- 
formation, therefore 'tis ſome old Arts are improv'd, ſome quite VN 
loſt, ſome new ones found out; but all meer Animals act the yery © 


ſame yeſterday and to day, thus far they always went, and no 
further ; which fully proves they were originally compel'd and 
limited to act according to their kind, and had nothing to do with 
Mill or Reaſon. 3 , e 
But perhaps it may be here objected, that ſeveral ſorts of Animals 
are very docible Creatures, and learn ſeveral things by the diſci- 
pline of Mankind; which makes it appear, that thoſe Creatures 
have ſome degrees of Reaſon. | 
He To 
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To which, I ay, thus far is prov'd, That thoſe Creatures do act 
artificially and for ends without deliberation and knowledge ; and 
thole being the chief ends for which they were made, we cannot 
reaſonably ſuppoſe they ſhould blindly act that part, and yet have 
the uſe of Reaſon in things of leſs moment; it muſt therefore be 
concluded, that the utmoſt extent of their ab.lity was to Do, not to 
Xnow ; and therefore tho' by the impreſſions made upon the Senſes 
they may be forc'd to do what their nature is capable of doing,yet 
this is all from the Senſes, and Reaſon but begins where the Senſes 
end: to do and to know why we do, proceeds from different Prin- 
ciples ; and therefore Apes may mimick ſeveral things they ſee 
Men do, but they give no indication that they know why or to 
what end they do them. Si 1 

5ly, And laſtly, (which alſo is the laſt Argument I intend to inſiſt 
on, to prove two Pereeptive Natures in Man) The Souls of all meer 
Animals, and the ſenſitive Souls of Men are corporeal, and there- 
fore all their motions are neceſſarily made by external or internal 
force or impulſion: But Mill and Reaſon can be no other than the 
Powers of a ſelf moving Principle, which therefore muſt be a 
Spiritual and Immaterial Eſſence. When theſe things are prov d, 
J hope it will be granted, that Brutes are de void of Vill and Rea- 
ſon ; and, that in Men are two diſtinct Souls or perceptive Sub 
fans | ON 
Firſt then, That Matter 4s no ſelf moving Principle, the great 

Dr. Stilingfieet refers the Cauſe to the judicious Phi- o 8 

loſopher Dr. H. More, who plainly demonſtrates, * — 
That if Motion did neceffarily belong to Matter, it h. 1 f 
were impoſſible there ſhould be Sun, or Stars, or Earth, # Cartes p33. 
* or Man in the World. EY 

Secondly, The Souls of Brutes, and the ſenſitive Souls of Men, 


are corporeal. Thoſe who call Sence and Imagination the lower Fa- 


culties of the Soul, admit thoſe lower Faculties are able to conceive 
nothing but what is corporeal; and if they did not admit it, every 
man may find in himſelf, that the higheſt conceptions which de- 
pend upon Sence, amounts no higher than Imagination, and that 
Imagination is unable to receive any other than corporeal Ideas; 


- 
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nor can it reflect or make any concluſions about what it perceives: 
ſo that Brutes may be thus far endow d without any reaſoning Fa- 
culty. Now from hence I argue; If it be a good Argument, that 
1 Matter and Motion by the Power of God are incapable of produ- 
ciog Perception, becauſe we cannot conceive how Perception is 
"Wi : producible by them; it is alſo a good Argument, that Sence and 
i | Imagination are produc'd by Matter and Motion, becauſe we catt- 
dot conceive how ſpiritual Perceiving Faculties ſhould in their na- 
ture be incapable of conceiving any thing incorporeal, for like is 

| percciv'd by its like; and I may from hence altogether as ſtrongly 
| - conclude Sence and Imagination are produc'd by Matter and Mo- 
tion, as others can conclude them Spiritual Faculties, becauſe they 
cannot conceive how Matter and Motion ſhould produce Percepti- 
on: wherefore had we no more to ſay, as they have not, this is at 
Wil! leaſt ſufficient to put the judgment in ſuſpence, and defer the de- 
termination till another day: But, I think, we have ſomething to 
add which will turn the Scale. | F 3 
Theſe Souls are Matter, becauſe they are extended and diviſible, Þ 

for the Animal Life and Sence are in moſt parts of the whole Bo- 
dy. But this, ſome ſay, proves no more than that the Immaterial 
Subſtanceis fo cloſely united to the Material, that it perceives every 
impreſſion made upon the Body. To which Lreply,That we could 
not then feel diſtinct Pains in ſeveral parts, but the Pain muſt be 4 
equally felt over the whole Body, which contradicts the full evi- -R 


- dence of Sence; for the Soul being indiviſible, it cannot feel in 4 
parts, but the whole muſt feel, and ſo conſequently the whole Body 4 
ſeem in equal pain: Nay, that wonderful profound piece of Philo- 1 
ſophy of the Soul's being the whole in the whole, and the whole in b 
every part, will not ſolve this difficulty; for admit all that, and 3 
that the Soul is zZocabils, and I know not what beſides, provided . 


the whole be indiviſible, the whole muſt feel the pain, and ſo con- 
ſequently the pain muſt be in all the parts which the whole makes 
ſenſible : Nor could there be any degrees of Pain in the ſentient 
parts, but a cut in the Fleſh would ſmart as much as a cut amongſt 
the Nerves, there can be no reaſon aſſign d why it ſhould be other- 
uiſe, bat becauſe there is more of the ſenſible nature in one part 
—_ than 
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than in the other; but how can there be more or leſs when the 
whole feels both ? Wherefore if there are degrees of Pains in the 
ſentient parts, if we can feel Pain in this part,and none in the other, 
and can at once feel ſeveral diſt inct pains in ſeveral diſtinct parts, 
then the Soul muſt either feel by parts which an lndiviſible cannot, 
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or Senſation muſt belong to another Principle, whoſe Properties 


are Extenſiou and Diviſibility.; and if thoſe Properties do not be- 
long to Body, or can belong to Spirit, we have no notion either of 


Body or Spirit. | 


* 


Me have therefore good reaſon to ſubſcribe tothe univerſal Judg- 


ment of Puylicians, beſides rhe weight of their Authority, that the 


Anirnal Spirits are the efficient caule of all Senſation ; which, as 
the judicious Dr. Gz ſon faith, are made by the Brain out Er F 
of the Vital Spirits and the Arterial Blood their Vehicle, © © 


and by the Brain they are communicated by the Ducts or Rivulets 


of the Nerves to all the ſentient parts of the Body, and which there- 


by are endow'd with the faculty of performing Animal Actions. 


When therefore we aſſert the Animal Part of Man incorporeal,we 


at once diſcard all Phyſicians in a matter which they ſhould teſt : 


underſland. But I thall yer further make good their Opinion. 


As the Animal Spirits fly off by what we call the Inſenfible Tran-+ 


ſpiratłon, we are ſenſibly enfeebP'd, and grow unactive, till new 
Animal Spirits are made out of the Blood, which Blood muſt be 


” 
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again ſupply'd by corporal nouriſhment : And this is the reaſon 
why ſenſible Pleaſures io quickly tire us, they cauſe expence of 


Spirits, and then we both tire and loſe our reliſh. I need not ask 


the Queſtion, Whether it be poſſible for us to live without eating 
and drinking; but if we cannot, what's the reaſon of that, but be- 
cauſe our Life flies away by degrees, and is again made up by cor- 


poral nouriſhment > Thus we ſee Bodies unaccuſtom'd to hot Coun- 


tries, in thoſe places their Pores are ſo much open d, that the Spirits 
fly away in ſuch quantities, that the whole Life would ſoon expire 
without the aſſiſtance of ſpirituous Liquors, which give a ſpeedy 
ſupply of Spirits. On the other hand, we find Dormice will fleep 
whole months without the help of Food; but if you obſerve thoſe - 


Creatures in their ſleep, they are ſtiff and cold, their Pores a 
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contracted, that the Life cannot fly off, and therefore they want 


no recruit ; but when warmth awakens them,whereby their Pores 


are open d, they can faſt no longer than other Creatures. There- 
fore if the Animal Life flies off by parts, which are new made by 


corporal nouriſhment, it's a clear evidence, that the Animal Life is 


corporeal, and that the Phyſicians in this caſe are right in their 


Judgment. . 1 | | 
And this gives us a plain and true notion of Death, that it 
is not as uſually defin'd, a ſeparation of Soul and Body, that's 


but a Conſequence of Death, but it is an abſolute extinguiſhment 
of the Animal Life, which-like a Flame expires ; as that eminent 


Dr. Villa, in his De Sang. Incaleſcentia, ſnews, We cannot in rea- 
* ſon attribute the incaleſcence of the Blood to any other cauſe bur 
* that the Blood is accended ; and for that there 1s good reaſon, be- 
© cauie the Paſſions of the Fire and Flame agree to the Life of the 


Blood, a free and continual acceſs of Air, a conſtant ſulphureous 


* Pabulum or Fewel, and that it be ventilated, whereby as well 


its fuliginous as thicker Recrements may be continually amanded 


* from it; and therefore (ſays he) it ſeems very rational to affirm, 


* that Life it ſelf is a kind of Flame. But when Men joyn toge- 


ther, That meer Animals are a Compound of Matter aad Spirit, 
and that Death is only a ſeparation of Body and Spirit, it's ridicu- 
ling all the natural Arguments for Man's Immortality, by making 


them hold full as ſtrong tor the Immortality of Brutes ; which is 


againſtDivinity and common Sence. But to return toourArgument. 
I verily believe, the reaſon why ſome Phyſicians (who of all 


men ſhould admire moſt the Wonderful Works of Creating Wil: 
dom) have been atheiſtically enclin'd, is becauſe they are able to 


demonſtrate, that Sence is made by Matter and Motion, and there- 
fore have careleſly concluded Reaſon to ſpring from the ſame Prin- 
Ciple, and ſo all the Actions of Man to be accounted for by Me- 
chaniſm : And thoſe Divines help much to confirm them in their 
Opinion, who aſſign the office of Senſation to the Rational Soul, 
and allow Reaſon to other Animals. There is no Adverſary to 
Religion, but will readily grant the Animal Life and Rational Soul 


to be the ſame thing, and that all Animals are rational; but then 
0 | 3 he 
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lations; Let the Earth bring forth Graſs, the Herb yielding Seed, 
and the Ft uit. tree yielding Fruit after his kind; let the Earth bring 
forth the living Creature after his find: And when we tell him, 
there was ſomething more in the Creation of Man, he preſently asks 
What was that more ? for (lays he) you hold Brutes are Rational 
Creatures, and what more can you ſay of Man 2 And I mult deſire 
thoſe that can, to tell him. But further. 8 
Let the Earth, let tle Waters bring forth the living Creatures, &c. 
And it was ſo. What was ſo? Did the Earth and Waters bring forth 
the living Creatures? Why then do they ſay, theſe living Creatures 
are the one or the other, either as the Carteſſians lay, they are de- 
void of all Senſation and Life. What? Are the living Creatures 
devoid of Life? Yes, it muſt be ſo, or they are endow'd with a 
higher Principle than Matter. Can Earth or Water bring forth a 
higher Principle than Matter? If then Moſes has ſaid true, That the 
Earth and Waters did bring forth the /iving Creatures, both thoſe 
Opinions, that rheſe are devoid of Life, or that they are endow'd 
with a higher Principle than Matter, are apparently falle. In the 
next Chapter, where Moſes comes to deſcribe the particular man- 
ner of Man's Creation, he ſeems to me, leſt Men from thence ſhould 
fancy a higher Principle than Matter in the compoſition of Brutes 
as well as Man, to repeat again, And out of the Ground the Lord God 
 form'd every Beaſt of the field, and every Fowl of the air : tor elle, 
having but in the Chapter before declar'd, that thoſe Creatures were 
made by a producal terra, there is no appearing reaſon of intre du- 
cing the relation of God's bringing the Creatures to Adam for 
Names, by an Out of the Ground the Lord God form d every Beaſt of 
the field, and every Fowl of the air : However, be the occaſion of 
Mofes's ſaying ſo what*twill, fo he has ſaid, and what he ſaid I be- 
lieve. And after all this, Moſes very frequently, and in expreſs 
terms, tells us what the Life is, particularly in Lev. 17. 14. The Blood 
z the life of all fleſh : which, as he declares, was the reaſon of the 


repeated prohibitions of eating Blood ; which isa ſubſtantial reaſon 
| D | in- 
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indeed; and when even learned men (one would wonder which 


way) have made a ſhift to overlook this Reaſon, what miſerable 
trifling ſtuff do they deliver in the room of it? Some will have the 


ter; but it that were a good reaſon then, tis ſo ſtill, and the prohi- 
bition continues in force, for Manſlaughter is as much againſt the 
New as it was againſt the Old Law. The learned Biſhop Taylor 


FER * if Blood were here directly prohibited to be taken and 
* drank or eaten, this reaſon could not have concluded it, 
© (becauſe it is the life, therefore you may not eat it) being no bet- 
* ter an Argument than this, You may not eat the Heart of a Beaſt, 
* for it is the Life thereof; but the other meaning is proper, Ye 
* ſhall not cat Fleſh with the Blood, which is the Lite thereof; that 
© is, ſo long as the Blood runs, ſo long you muſt not eat, for ſo long 
* it is alive; and a Beaſt may be kill'd but not devour d alive.) 
That Beaſts ſhould not be devourd alive! If that were all, then 
they might eat the Blood after it was drawn from the Beaſt,and eat 
Beaſts ſtrang''d ; but that's againſt the Cuſtom of the Fews to this 
day, and againſt the direction of the Law, Lev. 17. He ſhall even 
pour out the blood, and cover it with duſt « But it had been as good 
an Argument to ſay, You may not eat the Heart of a Beaſt, for it 
is the Life thereof. What ſtrange reaſoning is this? The Life is 
ſomething diſpers d over the whole Body; the Heart, it's true, is 
the Machin or Inſtrument which diſperſes the Life into every part, 
the traject ion and diſtribution of the Blood and Vital Spirits depend 


Life than an Engine to be call'd the Water it throws about. In fine, 
we cannot reaſonably think, that the prohibition of eating Blood 
is not direct in the Precept, u hen 'tis as direct as words can ex- 
preſs it; nor reaſonably ſuppoſe, that hat prohibition ſhould be ſo 


Jews only from eating Fleſh alive, eſpecially as we have no know- 
ledge. they were ever addicted to it. Let us therefore ſee what 


reaſon of this prohibition was, to make men cautious of Manſſaugh- 


gives another reaſon for this prohibition, which is, to prevent the 
Jews from eating the Fleſh of Beaſts alive; «or (lays he) 


upon the Syſtole thereof, but the Heart is no more to be calłd the 


oſten and earneſtly preſs d under ſo great a Penalty to prevent the 


Moſes ſaith upon this ſubject, who repreſents God ſpeaking thus: 
* | * 
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are immortal or no; without ſhaking the Arguments for Man's 
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I will even ſet my face againſt the ſoul that eateth blood,” * Levis. 15+ 


Verſ. 10,11, 


and will cut himoff from among his people: for the life of 12 11,14. 
the fleſh is in the blood, and ] have given it to you upon the | 
altar, to make an atonement for your ſouls : for it is the blood that 
maketh an atonement for the ſoul. Therefore I ſaid unto the children 


of Iſrael, No ſoul of you ſhall eat blood. Fle ſhall even pour out the 


blood thereof, and cover it with duſt. For it us the life of all fleſh, the 


blood of it us for the life thereof therefore I ſaid unto the children 


of 7/rael, Te (hall eat the blood of no manner of fleſh : for the life of 
all fleſh is the blood thereof: whoſoever eateth it ſbad be cut off. How 
can a man read all this and ſay, that it is not directly over and over 
affirm'd, that the Blood is the Life, or that the prohibition of 
Blood- eating is not direct, but accidental, in the Precept; or that the 
reaſon of this Prohibition was only, that the Fews ſhould not eat 


Fleſh alive, when God himſelf tells us the wonderful and ſubſtantial 


reaſon of this Prohibition 2 The Blood then is the Lite, and for that 
very reaſon, becauſe it is fo, it was reſerv d for the Altar, typify- 
ing that Life which was to be laid down, that Blood which was to 
be ſhed for the wonderful Redemption of Mankiad. Thus I think 
J have ſufficiently made good both by Reaſon and Scripture, that 


the Senſitive Soul or Lite of all Fleſh is corporeal. 


And now Iſhould in order advance to that other point propos d, 
That the Rational Soul is a Spiritual Immaterial Subſtance : but for 
a little while let us take it for granted, and then the ſum of all is 

this; That in Man are two diſtinct Souls or Perceptive Subſtan- 
ces, of different natures; that the Souls of all meer Animals, and 
the ſenſitive Souls of Men are native and ex traduce; that their Sub- 
ſtance is corporeal, endow'd neither with Will or Reaſon; that 


Death is an abſolute extinguiſhment of the Animal Life. And now 
we ſhall fee theſe Opinions are truly ſerviceable to us upon divers 
dccounts. | | F< 


I, They preſervethedignity of Humane Nature, by ſhewing 


an eſſential difference between the Spirit of Man and the Souls of 
other Animals, b | 


20, They put an end to the Queſtion, Whether meer Animals 
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Immortality, and without flying to the Miracle of Annihilation, 
of which the Holy Scriptures are ſilent, and which is by no means 
knowable by Philolophy. 54 | 5 
30, They juſtifie the H ſtory of Moſes, which all other ways of 
realoning impeach; lor thote Creatures we call meer Animals have 
either Lite or not; if we ſay they have no Life, we flatly contra- 
dict not only Moſes, who athrms them living Creatures, but we 
cContradict alſo the clear evidence of our Senſes : If we ſay they 
have Life, that Life is a higher Principle than Matter or not: If we 
ſay tis a higher Principle, then by plain conſequence we contra- 
dict Moſes, who affirms thoſe living Creatures were brought forth 
by Earth and Water, and that the Blood is the Life of all Fleſh. 
There is theretore no other Opinion bur ours which can agree with 
Moſes, and that abundantly vindicates the truthof our Hypotheſis. 
4ly, They help us to a fair and plain expoſition of that Article of 
our Creed (He deſcended into Hell ) concerning which the Fathers 
havebeen at ſuch variance among themſelves. The learned Biſho 
Pearſon, after he had run thro all the different Opinions of the an- 
cient Fathers, and ſome of later date, upon that Article, concludes, 
That the Soul of Cliriſt, really ſcparated from his Body by death, 
did truly paſs unto the places below, where the Souls of Men de- 
_ parted were. And I conceive (ſays he) the end for. which he did 
©{o was, that he might undergo the condition of a dead man as well 
as of a living. He goes on, All which way neceſſary for our Re- 
demption, by way of ſatisfaction and merit was already perform'd 
on the Cross; and all which was neceſſary for the actual collati- 
© on and exhibition of what was merited there, was to be effected 
© upon and after his Reſurrection. 156 5 # 
Now, we cannot in reaſon ſuppoſe that Chriſt's deſcent into Hell 
was for no end or purpoſe, and (as it plainly appears from what 
this learned and judicious Author has ſaid) we cannot conceive any 
other end or pur boſe of this deſcent, but becauſe Chriſt was to un- 
dergo (Sin only excepted) all the Conditions of Humane Nature, 
and therefore was to perform the Condition of a dead, as well as 
of a living Man. 8 . 
Hence I argue, If the whole end of that deſcent into Hell was only 
| to. 
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to undergo the condition of a dead Man, there is no reaſon from, 
that end to conclude Chriſt's Rational Soul in Hell, if we take Hell 
tor the place of the Damn'd;. for the part of a dead. Man is perfor- 
med by every. good Man, w ho nt ver deſcends into that Hell. Nor 
do I ſee how that Opinion of Chriſt's Rational Soul's continuance 
in Hell for three days, can be reconcil'd with the Promiſe he made 
to the Thief upon the Croſs, This day thou ſhalt be with me in Para- 
diſe ; for our Saviour, in the Parable of Lazarus and the Rich man, 
has told us there is a great Gulf between Hell and Abraham's boſom, | 
_ which is but another expreſſion for Paradiſe; therefore our Saviour's 
Humane Spirit could not be in two ſuch diſtin places at the ſame 
time. New, if we add to this what, Dr. Hammond ſays, 
Theſe word s (lays he) He deſcend: d into Hell, being af. * | 
firm'a of Chriſt in the Creed, but not found in Words inthe. 
New Teſtament will not neceſſarily fignife. any ſarther than either, firſt; 
the places of the New Teſtament (from whence. the Compilers of the 
Creed may ſeem to have collected it) will ſeem to import; or, ſecond» 
ly, the aſe of the Phraſe.among either prophane or Scripture-writers. 
will require ; or, thirdly, the Context or C ircumſtances in the Creed 
will enforce. And all theſe will not neceſſarily. extend. its | ſence any 
. farther than this, That for the ſpace of three days be was, and truly 
continu d to be depriv'd of his natural . And lo he goes on, 

and maintains what he had ſaid. 

Thus much more then may be ad in favour of our ir Hypotheſis 
of two Souls or Perceptive Subſtances in Man, That we cannot, a- 
greeable to any other Hypotheſis, give a, reaſonable account o 
that Article of our Creed, He deſcended into Hell; but according to 
ours, we do give a plain and reaſonable account of that Article, and 
ſay,the whole of Chriſt's Manhood was thus divided and diſpos d on, 
his Body was buried, his Animal Life was extinguiſn d, and its ſub- 

Fane: in Hades, or (as that word ſignifies) in darknels, his Spirit 
or Rational Soul was in Paradiſe, in the hands of his Father, where 
he recommended it juſt before his departure. 

And now, if Men will but take the pains to. weigh the whole 
which has been ſaid, I hope they will be enclin d to think we have 
not unadviſedly concluded, that there are two diſtinct Souls or Per- 
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ceptive Subſtances in Man; for, beſides proving the point, l have 
made it plainly appear, that this Opinion helps us in ſeveral conſi- 
derable caſes ; and there is yet this to be added, it does no diſſer- 
vice in any caſe. The whole Charge drau nup againſt this opinion 
15, That if the Senſitive Soul of Man, and the Souls of other Animals 
are corporeal, tis impoſſible to prove the Rational Soul immaterial, 
and conſequently the exiſtence of a Deity diſtinct from the corpg- 
real World; which is as much as to ſay, that there is nothing more 
to be ſaid for the Incorporeity of Man's Rational Soul than there is 
for the Incorporeity of his Senſitive Part, or of the Souls of Brutes. 
And fo ſays the Atheiſt too; but we deny it: And this brings me 
to enquire concerning the Nature of rhe Rational Soul. Secondly, 
I ſhallenquire of its Origin. And laſtly, of its ſtate after this Life. 

_ Firſt, Of its Nature. I hold the Rational Soul to be a ſpiritual 
immaterial Subſtance, for theſe following Reaſons. 
1. Becauſe it is rational, and has freedom of choice, neither of 
which can poſſibly belong to Matter, for all the motions of Matter 
are neceſſarily made, no choice but force makes their motion, and 
that force muſt be immediate; for Matter moves no longer than 
the impulſion laſts: But to deliberate and judge of a train of Con- 
ſequences, is no immediate impulſion of Matter, for thoſe Conſe- 
quences are not yet in being, but only ſuch things as will be upon 
our acting thus or thus; nay, perhaps only ſuch things as may, 
but never will be; and to chuſe to act, (as ſuch Power we have, 
and every man feels it in himfelf) purely in regard to thoſe con- 
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fſequences, is many times to act in oppoſition to all the immediate 


and ſtrong impreſſes of Matter: and therefore tis plain, that nei 
ther Will or Reaſon do belong to Matter, but to ſomething of ano- 
25, The Animal Spirits make no other impreſſion upon the 
| Brain than as things appear, not always as they are, which Error 

is corrected ; yes, youll ſay, but tis corrected by the Senſes them- 
ſelves : But what puts the Senſes in the way and method to correct 
themſelves 2: If the Senſes are their own directing Power, then all 
"Creatures that are alike ſenſible would be ahke knowing, and meer 
Animals would be daily finding out new Arts and Inventions, as 
. 1 Well 
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well as Man: It's impoſſible to give the leaſt ſhadow of a Reaſon 
_ why it ſhould be otherwiſe, unleſs we allow a Principle in Man which 
Brutes have not. We ſee (except Man) all Creatures of the ſame 
kind run in one and the ſame conſtant ſetled method, and becauſe 
they know not the reaſon of things,one kind of Animals never learn 
any thing from another kind : Birds do not leara fromthe Bee,the 
Ant, or Squirrel, to lay up Proviſions for the Winter, no, nor from 
their often being pinch'd in the Winter for want of that forecaſt, 
tho' they have more opportunities of laying up Hoards than any 
Creatures whatever: But we find Men not only learning from eve» 
ry thing they ſee, but they invent how to learn, and try the truth 
of their Inventions by experiment, and ſometimes they find them- 
ſelves inthe right, ſometimes in the wrong. Now,tho' in theſe ca- 
ſes the truth or falſhood of this or that Invention is prov'd by the 
Senſes, yet the Invention preceded the Proof, and therefore could 
not be from the information of the Senſes : Beſides, tis yet more 
evident thoſe Inventions are not from the Senſes, but from another 
Principle, becauſe thoſe!Inventions are ſometimes falſe, and will not 
hold; but when we come to prove them, our Senſes will bring in 
no ſuch appearances. . 
30), Althô we know nothing but 2 poſterior? from the operati- 
ons and effects of things, yet from viſible operations and effects we 
can conſider and reaſon about the nature of the inviſible Operator, 
as from the beauty and order of the Univerſe, we reaſon there mull 
be a mighty, good, wiſe, inviſible Power, which fram'd and con- 
tinues this beauty and order; Now the impreſſions of Matter upon 
Senſe goes no farther than ſo theſe appearances are: and here there- 
fore we ſhould of neceſſity for ever reſt, had we no other Princi- 
ple but Matter, and could never enquire how or why things come 
to be ſo ; but when we advance to rhe notion of an inviſible Ope- 
rator, then certainly we outfly our Senſes, unleſs our Eyes are fo: 
go2d to ſee an inviſible ObJe& : But ſuppoſe there is no ſuch invi- 
ſible Object, but that all our notions concerning ſuch a Being are 
but meer Chymera's : Well, let us for Argument lake ſu pool all 
that; however, whether the notion of an inviſible incorporxal Ope- 
rator be true or falſe, ſo much is true, That there is ſuch a notion 
F e amongſt 
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amongſt Men, and that it is a full evidence that there 1s an incor- 
poreal Principle in Man, becauſe Matter cannot poſſibly impreſs or 
be impreſs d with any other but material Ideas. Therefore were 
the whole compoſitum of Man nothing but Matter, he could not 
poſſibly ir } eyond materia! Ideas, and the World had never heard 
of immaterial Subſtance. And now, I think, I have made good my 
Promiſe of proving the Rational Soul a Spiritual Immaterial Sub- 
ſtance ; nor do I ſee where holding the Senſitive Soul corporeal 
ſtands in the way. | | 
The next thing propos d for our enquiry was the Origin of the 
Soul. rational, Whether it be by immediate creation and intuſion in 
generation, or native and ex traduce; the enquiry whereof, as the 
Lord Bacon well obſerves, is not to be made in Philoſophy, becauſe . 
Aar L. 288. (ſays he) the Subſtance of the Soul was not deduc'dand 
eee ͤxtracted in her creation from the maſs of Heaven and 
Earth, but immediately inſpir d from God, and the Laws of Heaven 
and Earth are the proper ſubjects of Philoſophy. So that in this caſe 
we are wholly left to the Scripture account, and herein the Scri- 
ptures not being expreſly deciſive, has been the reaſon why ſome 
Fathers are on one ſide, ſome on tother, ſome halting between both. 
St. Auguſtine was inclining to the opinion of Immediate Creation, 
but what ſtuck with him was, how then to derive Original Sin 
from the Parents to the Children : And according to his opinion 
of Original Sin, immediate Creation of Souls could not be ſound 
Divinity. But Iconceive, if Original Sin be rightly underſtood, 
there can be no Argument drawn from the derivation of Original 
Sin from the Parents to the Children, on either fide of the Queſtion. 
I ſhall not trouble the Reader with the various-unintelligible Opi- 
nions of Authors upon this ſubject, but ſhall endeavour (according 
to the beſt of my underſtanding) to keep cloſe to the Opinion of 
our Church contain'd in her Articles, which is, That Original Sin 
is the fault and corruption of the Nature of every man, that natu- 
rally is engender'd of the Offspring of Adam, whereby Man is very 
* far gone from Original Righteouſneſs, and is of his own nature 
enclimd to Evil, ſo that theFleſh luſteth always contrary to the Spi- 
rit, and therefore in every Perſon born into this World, it deſerveth 
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God's Wrath and Damnation. And this Infection of Nature doth 
remain, yea, in them that are regenerated, whereby the Luſt of the 
Fleſn, called in Greek ppimuze oπpο, which ſome do expound the 
Wiſdom, {ome Senſuality, ſome the Affection, ſome the Defire of the 


— — 
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Fleſh, is not ſubject to the Law of God. Thus far the Article. 
That excellent and learned Orator Dr. A/eftry, in his Sermon 


on Phil. 3. 18. ſpeaks thus ; * He (meaning our Saviour) ſufferd 
on the Tree, that we might be renewed into that conſtitution 


© which the Tree of Knowledge did diſorder and debauch. Before 


Mana eat of that, his lower Soul was in perfect ſubordination to 
nis Mind, and every Motion of his Appetite did attend the Dictates 


ol his Reaſon, and obey them with that reſignation and ready 


« willingneſs which our outward Faculties do execute the Wills 
Commands with: then any thing, however grateful to the Sen- 


* © ſes, was no otherwiſe deſir'd than as it ſerv'd the regular and pro- 


per Ends and Ules of his making; there was a rational harmony 


jn all the tendencies of all his Parts, and that directed modulated 
by the Rules and Hand of Gol that made them: In fine, hen 


© Grace was Nature, Virtue Conſtitution. Now, to reduce us to this 
© ſtate as near as poſſible, is the buſineſs of Religion, but this it can in 


no degree effect, but as it does again eſtabliſh the ſubordination of 


the ſenſual to the reaſonable part within us: that is,till by denying 


© fatisfaQtions tothe Appetite, (which is now irregular and diſorder- 


ly in its Defires) we have taught it how to want them, and to be 


content without them, and by that means have ſubdu'd its inclina- 


tions. 8 
According to this great man; the Corruption of our Nature does 

not lye in the Mind, but only in the lower Soul; and Regenera- 

tion is no more than reducing that lower Soul to obedience to its 


Superior the Mind. But becauſe this plain Point has been made a 


mighty Myſtery by ſome People, I ſhall yet further explain it. 
When Man by his Fall had incurr'd the Penalty of Death, and 
became a mortal Creature, he thereby uſner d in Diſeaſes and Infir- 
mities, the Forerunnersof Death and Diſſolution, andtherefore pro- 
pagated unequal mixtures and conſtitutions, which naturally, ac- 
cording to the prevailing part of the mixture, raiſes powerful and 
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preſſing Luſts and Paſſions, which not only make violent and repea- 


* 
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ted Storms upon Reaſon, but they alſo interrupt her Operations in 
other Duties, by the frequent touches of the Animal Spirits upon 


e . 3 — — 


that Image in the Brain of the belov d Object, and intrudes it among 
our thoughts whether we will or no. And for this cauſe (thò in 
other things we are reaſoning men) when the tender is touch d, we 
can ſcarce underſtand a plain Concluſion from plain Premiſſes, till 
the gratifying of thoſe prevailing Luſts has waſted many of our ſen- 


ſible Spirits, and then Reaſon freed from Violence puts on Shame 


and Remorſe for her defeat; but no ſooner is Nature recruited than 
Reaſon is preſs d to forget her Repentance. And this is the beſt of 


our degenerate condition; for in moſt Men, either thro the want 
or the too abundance or irregular motions of the Animal Spirits, 
the Reaſoning Faculty is generally obſtructed, and they reaſon 
weakly in every thing: nay, ſometimes the Reaſoning Power is 
quite block d up, and ſome men are diſtracted, others meer Chang- 


lings: But beſides, that in the beſt of us the Reaſoning Power is 
often obſtructed, and has forcible Inclinations to deal with, the work 


of Reaſon in general is by the firſt Apoſtacy abundantly encreagd. 


She muſt maintain Patience and Submi ſion under Diſcaſes, Pains, 


Infirmities, Poverty, loſs of Parents, Husbands, Children, and Friends; 


She muſt maintain Charity and Humility in the Rich and Wiſe, com- 


mand viſits to the Sick, aſſiſtance to the Priſoner, Fatherleſs, and Wi- 


dow : But in the ſtate of Innocence there was no Objects for the 


_ exerciſe of theſe and many more Virtues, nor no provocations to 


the contrary Vices. All theſe Objects are the natural conſequences . 


of Duſt thou art, and to Duſt ſhalt thou return, and of that Curſe 


' which God ſent upon the Earth for Man's tranſgreſſion. 


Here then we ſee the reaſon why the firſt Covenant was perem- 
ptory ; The day thou eateſt thereof thou ſhalt ſurely. dye; becauſe 


Man was bleſſed. with ability to keep his Covenant with God: but 


thro the greatneſs of Mercy, in the ſecond Covenant, we are pro- 


misꝰd the aſſiſtance of the Holy Spirit, and when we fall, as the beſt 


of us muſt with our utmoſt care, God is pleas d to accept of our 


Repentance, knowing it impoſſible for Man propagated in the con- 


ſtant methods of Nature to keep himſelf free from Sin. 


- 


Hence it was, according to the prediction of Moſes, That tbe ſeed- 


| of the Wamangexcluliveofthe Seed. of the Man, ſhould break the Ser. 
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pent's head. The Body, which is the Seed of the Woman, receives 
all its Diſorders from the ſenſitive Soul, which is the Seed of the Man, 
and to be of a diſorder'd compoſition, tho we never act diforder- 
Iy, is a blemiſn, and our Bleſſed Saviour was to be without ſpot or 
blemiſh, and therefore it was neceſſaty to exclude the Seed of the 
Man in his compoſition. And if this was not the only Reaſon why 
the Seed of the Man was excluded in the compoſition of our Saviour, 
tis plain one Reaſon it was, and a ſubſtantial Reaſon it is. N 
In fine, in the ſtate of Innocence Conſtitutions were regular, and 
therefore Neaſon was ſtrong and uninterrupted in her operations, 
and her work ſhort and eaſie, but by the Apoſtacy Conſtitutions 
became irregular, and therefore the ſtrength of Reaſon was im- 
Pair d, her operations interrupted,and variety of other hard works 
which were not in the ſtate of Innocence, are now become our rea- 
fonable ſervice. © 85 | | 8 
By this account of the Fall of Man from Original Righteouſneſs, 
and how that degeneracy is deriv'd from the firſt Man to all Poſte- 
Fey, it appears, that the Rational Soul is not immediately conta- 
minated by reaſon of Origiual Sin, but is neceſſarily fo as ſoon as 
we are capable of ſinning. Thus the Article of our Church; LS. 
that the Fleſh luſteth always contrary to the Spirit; and therefore in 
every perſon born into this World it deſerveth God's wrath and dam- 
nat ion] i. e. every perſon capable of the contrary Luſts of Fleſh and 
Spirit deſerveth God's wrath and damnation, So that the Fleſh luſt- 
eth contrary to the Spirit ; but the Fleſh cannot luſt contrary to the 
Spirit till the Spirit is capable of luſting ; not therefore immedi- 
ately becauſe our Parents fell, but from the conſequences of that 
Fall, the Fleſh luſteth ſo ſtrongly againſt the Spirit to overpower 
the luſts of the Spirit, and ſo bring us into actual Sin, and therefore 
every perſon deſerves damnation. And this is what I underſtand our 
Church to mean, and what is agreeable to a reaſonable Underſtan- 
ding; for, How can we ſay, that Children deſerve Damnation 
meerly becauſe Adam fell, when Adam himſelf, by his Fall, incurr'd 
only the Penalty of Deprivation of natural Life? The Sanction of 
the Law given to him was no more than, The day thou eateſt there. 
vf thou ſhalt ſarely dye; that is, thou ſhalc be mortal. And that Pe- 
nalty he ſuffer d, and therefore Adam could propagate no other but |} 
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a mortal Offspring, which of neceſſity muſt be ſubject to all the 
diſorder'd conſequences of a mortal nature; wherefore Infantsare 
juſtly mortal before actual Sin, and juſtly liable when capable of 
actual Sin, to the conſtant Luſts of a diſorderly ſenſitive nature: 
But to ſay Infants are liable to Damnation too meerly and imme- 
diately becauſe Adam fell, is to ſay they are liable to ſuffer more 
barely for Adam's Tranſgreſſion, than God declar'd Adam himſelf 
mould ſuffer for it. And one would wonder how ſuch a notion 
ſhould ever enter into the-Heads of conſidering Men, it being plain- 
ly and flatly contradictory to all the notions we have of Juſtice !. 
Original Sin was no more than a wilful actual Sin, and therefore 
there is no more reaſon why the Rational Souls of Children ſhould. 
not be immediately contaminated with and anſwerable for all the 
wilful actual Sins of their Parents, as well as Original Sin; and this 
would be a comfortable piece of Divinity | But notwithſtandin 
the Fall of our firſt Parents, the Apoſtle witneſſeth, that the Inward 
Man or Spirit is entirely for the ſervice of God; But I find (lays 
he) another law in my members warring againſt the law of my mind, 
and bringing me into captivity to the law of fin, which i in my mem- 
ters. Here the Apoſtle plainly ſhews where the corruption of our 
Nature lay, in the Members, that is in the ſenſitive part, not in 
the Spirit, for that was entirely for the ſervice of God. And then 
he tells us how the Spirit comes to be polluted, by being over- 
power'd and led captive by the Luſts of the Fleſh, 

Wherefore the traduction of Original Sin from the Parents to 
the Children, is no Argument on either ſide of the Queſtion, Whe- 
ther the Rational Soul be native or immediately created: But if 
after all this Men will have it, that the Rational Soul is immediate- 
ly polluted by Original Sin, then the Point is decided, and they 

ſhould talk no more of immediate creation of Souls ; for ifthe Soul 
be immediately created, it is created perfect; Infinite Perfection 
creates all things in their kind perfect; and if the Rational Soul 
notwithſtanding be polluted before it's capable of actual Sin, it is 

polluted by the very union with mortal Fleſh : But we are ſure an 
immediate created Spirit is not polluted by the bare union with 
mortal Fleſh ; becauſe our Saviour's Human Spirit was not pollu- 
ted, and yet united to mortal Fleſh. | EE” 
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Nor can thoſe, who will not admit two diſtinct perceptive Sub- 


ſtances in Man, avoid the conſequence, that the Rational Soul is 


ex traduce ; for I have prov'd, that the Animal Life is given by 
the Male; ſo that if the Animal Life and Rational Soul be the ſame. 


thing, the Rational Soul is ex traduce; and I believe ſome men 


are not aware of this conſequence. 


But if we take for granted, firſt, that Philoſophy canes be by "i 


Le - 


us conſulted about this Point; and ſecondly, that there are two di- 


ſti nct Perceptive Subſtances in Man; and thirdly, that the tradu- 


ction of Original Sin from the Parents to the Children makes for 
neither ſide of the Queſtion, then the Arguments will be but very 
ſhort on both ſides ; for immediate creation of Souls they argue 


from many places of Scripture, which call God the Father of Spi- 


rits ; and from other places which ſay, the Spirit returns to him. 
who gave it : And this is the whole ſubſtance our of Scripture gene- 
rally inſiſted upon to prove immediate creation. But there is ano- 
ther Text which ſeems to me in favour of this opinion, which is: 
this *, At the time appointed will I return unto thee, ac — 
cording to the time of life, and Sarah ſhall have a ſon. Now . Es 
if we underſtand, according to the time of Life, the time 


when Sarah ſhould receive the vivifying Principle from Abraham,, 
it looks as if God's returning at that appointed time, was the crea- 
tion of the Rational Soul. On the other ſide, that the Rational 
Soul is ex traduce, it is expreſly ſaid, That God finiſh'd the Crea- 


tion in ſix days, and reſted the ſeventh day from all the Works of 
his Creation; and how that can agree with continual Creation is. 


ſomething hard tobe underſtood. Again, God gave the fame Com- 
mandment to Man as to other Animals, Be fruitful, and multiply, 
Now this Commandment did plainly mean to other Animals (as 
already has been prov'd) that they ſhould propagate their whole. 
kind, why therefore ſhould it not mean the ſame thing to Man: 


Thus | have repreſented the Arguments on both ſides, and think. 


there is no concluſion to be made from any of them but what is 


meerly conjectural ; and therefore men ſhould. poſitively aſſert 


neither the immediate creation of Souls, or that they are ex tra- 
duce z for Thou knoweſt not what i the way of the ſpirit, Ecel 11. 5. 
And no I come to the laſt point, which is an enquiry of the Ra- 
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- tional Soul's ſtate after this Life. Having prov'd the Rational Soul 

a ſpiritual immaterial Subſtance, it follows, that Spirit muſt ever. 
laftingly continue Spirit, as Body muſt everlaſtingly continue Bo- 
dy, it there be not a Power which can anmhilate or quite alter and 
change the nature of things; therefore to thole who do not believe 
ſuch a Power, the proving the Soul a ſpiritual immaterial Subſtance 
does neceſſarily prove its Immortality: But I will not ſay this is 
a direct proof of Immortality to thoſe who believe a Deity, who 
_ created all other Beings out of nothing; for then, of conſequence, 
all created Beings are abſolutely depending upon the Creator's Will, 
and therefore from the nature of created Beings we cannot direct- 
ly prove their Eternity: In nihilum nil poſſe reverti, denies the de- 
pendance of Beings upon the Will of God, or that He has a power 
to annihilate or change the very nature of things. And therefore 
Fhave been often ſurpriz'd to obſerve Heathen Philoſophers, with 
Pomp introduc'd among Chriſtian Aſſemblies, to prove the Im- 
mortality of the Soul, when the Grounds of ther Opinion was a 
wretched Miſtake; and tho they held the Soul of Man an Imma- 
terial Subſtance, yet here they ſpoil'd all again, by holding the 
Souls of all other Animals to be ſo too, and ſo equally with Man 
entituled to Immortality. | F999 ne eee 

But thus far we concluſively reaſon, That becaufe the Rational 
Soul is a Spirit, therefore it muſt live eternally, unleſs God is plea- 
ſed to annihilate it, or quite alter and change its nature. But whe- 
ther God will pleaſe to work that Miracle or no we are whollylett 
ro his declared Will in Holy Scriptures, which give us full aſſurance 
of Immortality. - 3 15 
Me alſo argue rationally from the inequality of Temporal Blef- 
fings, and from the Nature of God, as he is juſt, from the Nature 
of Man, as he is accountable, that Men ſhall hereafter receive Re- 
wards or Punifhments according to their Works in this ſtate of pro- 
bation : Bat that there ſhould be a Reſurrection and Re. union of 
Soul and Body, which Union ſhall never be ſeparated, and a ſolemn 
Day of Judgment, wherein the whole Race of Mankind ſhall by 
irreverlable decree be either juſtly condemned to eternal Miſery, 
or rewarded with eternal Joy and Happinefs. Theſe diſcoveries 
indeed could not be made by the light of meer Natural Reaſon, 
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yet now they are made; they are ſo conſonant to Reaſon, a5 ta 
command the aſſent of all unprejudic d Perſons. e 


ET = 


But notwithſtanding all this, there ſtillremains ſome Doubts and 


Queſtions : What becomes of the Soul till the wonde ful Reſurre.- 


ction and this Judgment paſs'd 2 Can the Soulexert any of its di- 


ſcernable Power, or be capable of Pleaſure or Pain, without an Or- - | 
ganical Body and the Senſitive Faculties e We find by the indiſpo- 


fition of Organs, and by the want or diſorder of the Animal Spirits, 


the Rational Soul in part is often, and ſometimes wholly depriv'd d 
of her diſcerning power, which ſeems to indicate ſhe can diſcern - 


— 


nothing, unleſs united to an organical ſenſitive Body. 


Some of the ancient Fathers freed themſelves from theſe doubts 1 
and queſtions, by a poſitive opinion, that Human Souls were never 


ſtripd naked of all Body, but when Death had ſeparated them from 


theſe groſs Bodies, there was nevertheleſs adhering to them ſubtile 
aerial Bodies, which were capable of corporeal Pleaſures and Pain. 
But I muſt needs confeſs, neither the Reaſons nor the places in Seri- 
pture they offer ſeem to me a ſufficient warrant for this opinion. 
However, tho from the Parable of Lazarus and the Rich max (which - 
is the chief place thoſe Fathers rely on) it cannot be concluded, 


S 


that immediately after death we ſuffer corporal Pains,or enjoy cor- 


_ Poral Pleaſures, yet it is very evident from thence, and many other 
places in Scripture, that the Wicked, immediately after death, do 


ſuffer, and the Righteous have Eaſe and Pleaſure : And therefore 
ſo it is, whether we by our PHoſophy can make ir out or no. But 


there is ſomething to be ſaid in this caſe ; for if we ſeriouſſy reflect” 


upon the Operations of the Rational Soul,we may obſerve, that tho? 


the diſorder of the Animal Soul obſtructs the operation of the Ra- | 


tional Power, yet when the Animal Soul is tolerably regular, the 


Rational Soul has Notions, Pleaſures, and Pains, which are not cor=  } 
poreal impreſſions. It enters into-profound ſpeculations, flies be- 
yond ſenſible appearances, and ſearches for the cauſe of tlloſe appea - 
rances,and reaſons about the nature of the inviſible Cauſe of all vi- 
fible Beings. It reflects upon its own nature, and reaſons about its 
own futurity, diſtinguiſhes the different natures of Good and Evil, 
enters into judgment with it ſelf, and condemns or acquits ; in pur- 
fuance to which judgment, follows. either Remorſe and amazing: 
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miſſes, nor can we by natural reaſon 
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Fears, or Delights and encouraging Hopes. And what has Senſation to 
do with all this? Yes, ſome ſay we are told of theſe things by dog 
t 


ef 


Men, or elſe we ſhould think nothing at all of them: But who tol 
deſigning Men? If they thought of theſe things without being told, why 
may not othgrs do ſo too? We ſee then the Soul, while tis in the Body, 


make. And this affords conſiderable inſtruction how the Soul may ope- 
rate and be capable of Pleaſure and Pain when ſeparated from all Body. 
It is not Sence, but Reflection that wounds the Conſeience; Sence, tis 
true, may divert that Pain, but can never make it, and when Death puts an 
end to ſenſible Diverſions, the never dying Worm may laſh without 
controul. In fine, if Bad men were ſute to undergo no other Pains or 


carry with them, and from the certain and conſtant expectations of ano- 
ther Heaven or Hell; that would be ſufficient, ii well conſidar d, to de- 
ter Men from Vice, and encourage them to Righteouſneſs. But the Scri- 
ptures intimate more, and plainly inform us, That the Souls of Bad men 
are immediately upon death tranſlated to a Place of Torment, and the 


think choſe places are what we generally unceritand by Heaven or Hell, 
or that the completion of Happineſs or Miſery is till the Laſt Judgment. 
The ſence of Holy Writ, in this caſe, is judiciouſly ſet forth by the ad- 
mirable Dean of St. Paul's, in his late excellent Treatiſe of Future Fudg- 
ment, p. 208. to which I refer the Reader. pines | 

Thus 1 have, with what brevity and perſpicuity I could, ſhew'd the eſſential diffe- 
rence berween the Nature of Man and other Animals, the confounding whereof ftrikes 
at the whole of Religion, and renders That unneceſſary and Man contemptible. 
edn ig, I ſaid in my heart concerning the eſtate of the ſons of men, that God might 
ek a * manifeſt them, and that they might ſee that they themſelves are beaſts. For 


them : & the one dieth, ſo dieth the other ; yea, they have all onebreath, ſo that a man hath 
10 preheminence above a beaſt : for all isvanity. All go unto one place, all are M the duſt 
and all turn to duſt again. Who knoweth the ſpirit of man that goeth upward.and the ſpi- 


rie of the beaſt that goeth downward tothe earth 2 Wherefore perceive that there is no- 


thing better, than that a man fhou!d rejoice in his own works, for that is his portion: for 


+ who ſhall bring hum to ſee what ſhall be after him? Here Solomon ſets before us the great 
Argument by which wicked men overturn all Religion: Beaſts and we are of the 
” fame nature; we are ſure Men and Beaſts breath, dye, and turn to duſtalike; and 


theirs defcending ; therefore let us 


we know nothing of our Spirits Wm. 


enjoy the World, for thats our Portion. The 
| ept 425 


-any part of the Premiſſes, if the 


N Souls of Men and Brutes are of the ſame nattre;; rHefefore Men ſhould be very cautious _ 
of aſſetting any ching which gives the leaſt colour or countenance to that Opinion. WILLY 


is capable to retire itſelf from corporeal Images, and to be buſie with 
Ideas of another nature, which no corporeal Impreſſion could poſſibly 


Horrors, and if the Good were ſure to receive no more Joys and Plea- 
ſures till the Reſurrection / than proceed out of the Heaven or Hell they 


Souls of Good men to a place of Eaſe and Pieaſure: bur I do not 


that which befalleth the ſons of men befalleth beaſts, even one thing befalleth 


chifion's fairly drawn from the Pre- 
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